TRAUMA RECOVERY NETWORK

Truth Recovery, Reconciliation and Therapy: the Challenge of Glenmaquin

Introduction 

I am very pleased to have been invited as the key-note speaker to your annual conference. I do have a tendency to dwell on pet subjects but will endeavour not to abuse my position.

As some of you will know I am an independent Peace & Conflict Impact consultant. I am also Policy & Research advisor to the Donegal Peace Centre at An Teach Ban in the picturesque village of Downings. 
In the Donegal Peace Centre groups of and individual victims and survivors of the conflict are helped to tell their own stories. Story-telling and the healing of memories are the key therapies used.

In my work as a consultant I often come across the stories of whole communities who have been traumatised, not only by the recent conflict but by Partition and even previous history. I propose to tell one such story to-day. It is the story, really only part of the story, of the Ulster Scots community of Donegal. This story is based on a report commissioned by the Special European Union Programmes Body (SEUPB) into “The EU Peace Programmes and the Border Protestant Community” which was undertaken by Karen McGillion, Pete Shirlow and myself earlier this year. The full report will be published by SEUPB in the first week of December.
Containment 

I have deliberately selected a Donegal community to alert you to an important aspect of the conflict with implications for the truth recovery process. A major plank of both the London and Dublin governments’ policies during the conflict was that of “containment” i.e. keep the conflict confined to Northern Ireland and avoid over-spill into England or Ireland. Keeping the lid on the pressure cooker was a military policy which paid little regard to the mental or emotional health of the people of Northern Ireland. 
I notice that the Eames/Bradley Consultative Group on the Past has been established “to consult across the community on the best way to deal with the legacy of the past in Northern Ireland”. It intends to produce a report by summer 2008 which will contain recommendations on ways to support Northern Ireland society in building a “shared future”. And as many of you are aware the Northern Ireland official “Shared Future” consultation paper referred only once to “the complex of relationships, cross-border, North-South and East-West”. I am concerned that a new policy of containment may be creeping into the important work of truth recovery and reconciliation. In particular I fear that it may have already limited the scope and work of the Eames/Bradley group. 
At the Donegal Peace Centre’s annual conference a few months ago a former British Army soldier associated with the Warrington Peace Centre who had completed three tours in Bogside in the seventies told of the many thousands of former soldiers trying to come to terms with the past in a modern Britain that just doesn’t want to know.  Their stories and the story of the Ulster Scots of Donegal which I am about to tell may help the Eames/Bradley group and all those involved in this work to climb out of the gold fish bowl of Northern Ireland affairs.
Protestants in the Southern Border counties
The Protestants of Ireland, like ancient Gaul, can be divided into three parts. That is according to David Stevens, Leader of the Corrymeela community, who has spent a lifetime studying the subject. There is the Northern Ireland community orientated towards Britain; a fragment Ulster Protestant community in the three excluded Ulster counties orientated at once towards North and South; and a small and widely dispersed Southern Protestant community committed to working within an Irish context.
Much has been written about the Protestants of Northern Ireland, little about the Protestants living in the southern Border counties. In 1911 Donegal had a population of 168,537 of which 35,516 (21%) were Protestants and 133,021 (78.9%) were Catholic.
 To-day there are 12,741 Protestants in Donegal.
 This, a loss of two thirds of their population in two generations, is dramatic.
Partition (or, as the Ulster Scots of Donegal call it, “the breaking of the Covenant”) started the decline of this community as many left the Border counties either to live in Northern Ireland or further afield. Subsequent demographic decline was driven by factors such as economics, kith and kin, religion, intimidation, anti-British sentiment and emergent political regimes. The Catholic ethos endorsed in the 1937 Constitution also caused unease as did the Catholic Church’s “ne temere” decree on mixed marriages. Other factors such as emigration during World War II and standard migration due to poverty were also prominent features that influenced out-migration. 

The recent conflict (1968-1994) disfigured the physical environment with road closures and the other paraphernalia of war and created a psychological atmosphere of silence, suspicion and fear for those who lived in the Border counties. While this affected all the people of the Border counties, it had a particularly detrimental effect on the confidence of the Protestant community. This coupled with the staggering population decline
 impacted on the capacity of the Border Protestant community to sustain itself culturally and also demographically. Little wonder then that “keep your head down” became the community’s survival mechanism.
The Battle of Glenmaquin 1642

In recent years the confidence of this Border minority community has increased helped by the 1998 Agreement, the Northern Ireland peace process and the targeted funding of the EU PEACE programmes. Inspired and emboldened by the 1998 Agreement which promised equality of respect to all traditions in Ireland the Donegal Ulster Scots Society (funded by PEACE II) decided to commemorate the Battle of Glenmaquin during a summer dominated by the commemoration of the Flight of the Earls. While the Flight of the Earls is well known and indeed taught in the schools, few in the majority community had ever heard of Glenmaquin. 

In the years following the departure of O’Neill and O’Donnell in 1607 the flat and fertile land of East Donegal lying between the River Foyle and the upper reaches of Lough Swilly known as the Laggan was prepared for Scots and English settlers and veterans. The land was divided into lots varying in size from one to three thousand acres. Bogs and waste lands were not counted but were thrown in with a liberal hand so that an estate of one thousand acres often amounted to six or eight or even more. Then in September 1611 a proclamation was made in the square in Lifford ordering all the native Irish to cease occupying the lands of the Laggan and move themselves west of Kilmacrennan. English titles to the lots were then issued to the Planters.

Within a generation in 1641 the dispossessed Irish rose up led by Owen Roe O’Neill and attempted to regain their lands. They laid siege to the Planter towns of Strabane, Derry, Limavady and Coleraine and invaded the Laggan. In the following year (1642) the “the Lagganeers” or “the Laggan army” led by Sir William and Sir Robert Stewart confronted a numerically superior force of native Irish. The Stewarts had had many years military experience in the army of the King of Sweden during the Thirty Years War which engulfed Catholic and Protestant Europe between 1618 and 1648. They met at Glenmacquin near Raphoe and the Lagganeers were victorious, many Irish were killed, and the sieges were gradually lifted on the neighbouring towns. The Scots believed that their victory saved the Plantation in west Ulster and that Glenmaquin is the birthplace of their Ulster Scots identity in Donegal.

The battle site is not marked nor is the nearby mass graveyard where the bodies of the Irish are thought to lie.  

Commemoration 2007

The commemoration was advertised in the local papers and on local radio; there were signs and posters around the Laggan; directions to the site were posted on trees, walls and gateposts. On the day five hundred people turned up to enjoy a community fun-orientated festival with bouncy castles, fast food outlets, sports, traditional Scottish dancing, lectures and, since it is very much a farming community, an exhibition of dismantling and putting together a tractor. The high point of the day was the enactment of the battle in costume which was conducted in a good-humoured and friendly atmosphere. The whole affair was conducted in a determinedly non-political and non-triumphalistic manner. In fact the only flag on view was the Scots flag, the flag of St. Andrew. This was in fact very useful  as it was carried by the Laganeers and served to distinguish them from the Irish side in what at times resembled a rugby scrum and maul.

According to the organisers members of the majority Catholic community in this tight-knit rural region did not turn up. Indeed the only representative of that community that identified himself to the organisers was a Sein Fein councillor from Letterkenny who wished them well. 
“They probably wanted to leave us to our own devices”, said one of the organisers by way of explanation. Another added: “If we thought the commemoration was giving offence, we wouldn’t do it”. 

Much remains to be done in the truth recovery and reconciliation process on both sides of the Border.
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� Irish Census 1911


� Irish Census 2002


� Not confined to Donegal e.g. the Protestant population of the entire six southern Border counties was 27,562 in 2002, eight thousand less than their numbers in the single county of Donegal before Partition. 
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